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Annotation. The article is devoted to the hospitality customs of the population of Ganja, one of the
oldest and most prominent cultural centers of Azerbaijan. Ganja is the homeland of the genius poet
Nizami Ganjavi, as well as well-known poets and public figures such as Mahsati Ganjavi, Mirza Shafi
Vazeh, Ahmad Javad, Javad Khan, Deli Ali, and Israfil Mammadov, whose heroic deeds became
legendary among the people. The study highlights the traditions of welcoming guests, providing them
with shelter, organizing festive gatherings in their honor, and setting abundant and generous tables as
an expression of respect, goodwill, and mutual trust. Special attention is given to the symbolic role
of hospitality in shaping social ties, strengthening collective identity, and preserving cultural values
within the community of Ganja. At the same time, the article underlines the significance of historical
references, noting that many foreign travelers and authors widely described the openness and sincere
hospitality of the peoples of the Caucasus, including Azerbaijanis. Their comparisons between the
customs of local inhabitants and those of their own countries further reveal the uniqueness, richness,
and depth of Azerbaijani traditions. Thus, the hospitality of Ganja’s population is presented as both
cultural heritage and a reflection of universal human values.
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Introduction

The custom of hospitality holds one of the most prestigious and honorable places in the family
and social life of the Azerbaijani people, including the population of the city of Ganja, which forms
an integral part of this cultural tradition. Hospitality and respect for the guest are universal phenomena
that, to a greater or lesser extent, can be observed among all nations of the world. Nevertheless, in the
Azerbaijani context, and particularly in Ganja, these traditions have acquired distinctive forms and
symbolic significance. The literary and historical materials collected in the course of research confirm
this viewpoint and provide abundant evidence for the deep-rooted nature of such customs.

Scholars emphasize that the ancient traditions of patriotism, respect for other peoples,
hospitality, hard work, humanism, commitment to justice, reverence for elders, and other universal
human qualities possess a progressive and enduring character. Of course, it would be inaccurate to
claim that these traditions belong exclusively to a single nation, since similar values exist among most
peoples of the world. However, national specificity, cultural individuality, and local adaptation can
be clearly seen in the Azerbaijani case. These features highlight the unique character of Ganja’s
hospitality traditions and their contribution to the wider cultural heritage of Azerbaijan (Shukurov,
1981:37).

Material and method

In the research, a wide range of oral and written sources, including archival documents,
manuscripts, folklore samples, and memoirs, were collected and analyzed. Field-ethnographic
studies, conducted in different periods and with the participation of local informants, provided
valuable firsthand data on the customs and daily practices of the Ganja population. The research
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employs a combination of complex ethnographic methods, such as participant observation, structured
and semi-structured interviews, and comparative description of rituals and traditions.

Alongside ethnographic data, the study applies historical-comparative analysis, allowing the
identification of common features and distinctive aspects of Ganja’s hospitality practices in relation
to the broader Caucasian and Azerbaijani cultural context. A scientific-critical approach to the
available literature was also implemented in order to reassess existing interpretations and to integrate
them with newly collected materials.

Presenting the studied issue in this integrated manner has created conditions for a holistic
understanding of the hospitality customs of the Ganja population, highlighting their continuity,
symbolic meaning, and social functions. This methodology not only reveals the uniqueness of these
traditions but also contributes to the broader study of cultural heritage in Azerbaijan.

Discussion

The custom of hospitality was considered an important norm of social life in the traditional life
of every nation, as well as Caucasians (Anchabadze, 1985:110-120). The mentioned opinion is also
brightened by the notes of an American scientist who was a guest in the family of Caucasians and
was impressed by their generosity, openness, and hospitality. He writes: "To show the importance of
hospitality, just as the Greeks made Zeus the "god of hospitality”, the Caucasians also created the
tradition of hospitality. They said, "A guest is a guest of God, you should not touch him or hurt him."
Thus, hospitality was shown to the stranger, and his safety was ensured in these places far from his
home and homeland. The host had to protect his guest even at the risk of death” (Benet, 1989:97). An
episode in the play "Khanlar" by our immortal poet S.Vurgun shows that the above idea is true. The
response of his mother, Gizyetor to the gendarmes, who asked the location of the Khan's friends-
guests who were hiding from the government, is a clear example of the heart and hospitality traditions
of our people:

Ogul! Bir gayda var elds, obada:

Qonag aziz olar, gacaq olsa da,

Onu olo vermok namordlik olar.

Although the gendarmes punished Gizyeter, he did not mince his words, surprising these
executioners, ignorant of humanity, with his answer:

Faloyin zindan1 kiirayimdadir,

Zalim zanciri biloyimdadir,

Qonagin yerini sorusursunuz?-

Yarin tirayimi, Grayimdadir! (MVurgun, 1988:209-213).

Such positive features testify to the rich inner world of all Caucasians, as well as the people of
Azerbaijan and the young people who are part of it, and their loyalty to the traditions of hospitality.

According to informants, the people of Ganja have always been generous, attentive and caring
towards guests. According to them, as a proof of this, it is enough to show the guesthouse built by
Shah Abbas for the overnight stay of foreign guests coming to Ganja, as well as travelers, travelers
and merchants passing through here - Caravansaray. Mashadi Asgar Alakbarov, Isa Alakbar oglu
Aliyev, Deyirman Isa, Mashadi Kazim etc. are among the residents of Ganja city. such hospitable
people are still remembered today.

In this regard, the information found in the ethnographic literature is also interesting. It is
mentioned there that according to the question asked by E.Abdullabey oghlu, a resident of Boyuk
Bagman district, Ganja region, there were more noble and generous people in Ganja provinces:
"These include Khudadad bey Rafibeyov, Ismayil bey, Hasan bey, Jahangir bey, Mehdi bey Aliyev,
etc. . an example can be given. | remember Governor Khudadad Bey well. He studied medicine in
Germany. He was a very progressive man. In Ganja, he headed the "Charity" society. He gained great
respect among the people with his kindness and hospitality. It was the spring of 1918. The hospitality
he gave to his friends from foreign countries for the sake of the Democratic Republic organized in
Ganja is still not erased from my memory. More than 50 types of pilaf were brought to the table at
this meeting" (Salehov, 1995:73-74).
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The hospitality of the people of Ganja can be seen in the examples of folklore. For example,
let's follow the tale "The Generous Butcher": "... Evening falls, the butcher's shop closes. They want
Shah Abbas and the vizier to leave. Butcher Ahmad says:

- | have been paying attention to you for a long time: | see you are a stranger. Don't go anywhere,
you are both my guests.

Ahmed the butcher brings the guests to his house. Baridan informs his cousin that | have a
guest, prepare food. The girl prepares food and drink and gives it to Ahmed. The guests fall asleep
after eating and drinking. When the morning dawns, they want to leave. Ahmed says:

You are my guest for three days, this is my custom. Don't go, stay"” (Ganja folklore anthology,
2003:240).

The hospitality mentioned above is also highlighted in the works of Nizami, an eminent poet
and genius thinker who opened his eyes to the world, lived in Ganja, and contributed to the
development of Near and Middle Eastern literature. For example, in the example taken from the poet's
poem "Seven Beauties", we read:

Dedim ki: - Ey g0zal, kdlgon yarmdir,

Tacim sonin ayaq torpaqlarmdir.

Canmma and i¢ib, dedi o gozal:

-Song yar olaram bir giin, yaxin gal,

Son manim hérmatli bir mehmanimsan,

Oziz tutulmali daima mehman (Ganjavi, 2004:141).

Or,

Onun vardi avval bazak paltari,

Bozon al geyardi, bozon do sar1.

Bag qongasi kimi gonag sevandi,

Yanag giil kimi giliirdi, sondi.

Vardi igrot iiclin mehman otagi,

Goydos Surayyaya doyordi tag.

Sufralor salmigdi, désonmis yers,

Odab Oyrotmisdi xidmatgilora.

Golsaydi bir nafar uzagdan agor,

Cilov tutub, qonaq eyloyardilor.

SUfrs salardilar otaqda layiq,

Yemok verardilor qonaga layiq (Ganjavi, 2004:129).

From the description mentioned above by N.Ganjavi, we can witness how the people of Ganjali
value the guest and hospitality.

The expression "Guest is God's guest™ which has found its place in the thinking of the people
of Ganja, and the people of Azerbaijan in general, indicates a great meaning. At the core of this saying
are hidden positive features such as purity, moral education, generosity, hospitality, etc. Respecting
a guest, forgiving his debt when appropriate, taking care of him, and protecting him from enemies
are human qualities. From this point of view, a story given in "Gabusnama” which is a book of advice
is interesting. Since it is relevant to our topic, we think it is appropriate to mention it here:

"I have heard that ibn Mughla assigns Nasr ibn Mansur Tamimi to work on the divan of Basra.
After a year, he called back and demanded a report from him. He was a man of many states and his
state had the eye of the caliph. As he calculates, it turns out that he has a lot of money left at his feet.
Ibn Mughla says: "Either pay this money or go to prison™! Nasr says: "O Mavlana, | have property,
but it is not here, spare me for a month. It is not appropriate for me to go to prison for so many goods."

Mughla's son knew that the man had the ability to give so many goods and he was telling the
truth, so he said: "There is no order from Amir al-Momin, and you cannot go anywhere else until you
give these goods. For now, sit here in one of the cells in my palace, and be my guest for a month.".
Nasr says: "l agree to your order." Then he stays as a prisoner in the palace of ibn Mughla.
Coincidentally, it was the beginning of Ramadan. When it was evening, ibn Mughla said: "Bring so-
and-so, let him break his fast with us." In short, Nasr breaks his fast with him throughout the month
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of Ramadan. As soon as the fasting holiday ends and a few days pass, Mughla's son sends a message
that "they are delaying the delivery of the goods, what should we do?" Nasr says: "I gave the gold."
Mughla’s son says: "Who did you give it to?" Nasr says: "l gave it to you." Mughla's son is surprised
and calls Nasr and tells him: "Man, who did you give the gold to?" Nasr says: "I didn't give the gold,
but I ate your bread for free for a month, I broke the fast with your bread for a whole month, and |
was your guest. Now that the holiday has arrived, my right to work is that you want gold from me?"
Mughla’s son laughed and said: "... go safely, | gave you that property for rent, | will give you that
gold myself" (Gabusnama, 1989:70-71). Apparently, the phrase "I was your guest” saved Nasr from
paying a huge debt and confiscating his property.

We learn about the hospitality of the people of Ganja from the conversations of old people, as
well as from ethnographic literature: "... the people of these places would love guests and hospitality.
They would invite singers and musicians to make their parties more cheerful. H.Shushinsky, who has
an unparalleled voice, describes a visit to Ganja as follows: Ganja people love melody, poetry, art,
especially music, they trust the success of other singers, and they openly compete with them. Once,
they sent a telegram to Mashadi Mammad Farzaliyev, a famous singer from Ganja, my colleague
living in Thilisi, and brought him to Ganja. An unusual party was organized. A hundred kinds of
blessings were brought to the table™ (Salehov, 1995:74).

From the surveys we conducted, it is clear that guests who knock on the door of any family in
Ganja, visiting at any time, are kindly received and properly entertained. According to the custom,
the guest was seated at the four (upper) heads of the table. His sitting at the top was considered a sign
of respect for both the host and the guest. Regardless of the influence and social status of the visiting
guest, delicious dishes (sabzi plov, kuku, kalapur, dolma, kabab, dovga, etc.) were cooked in his
honor in exchange for his ability and financial status. First, jam and tea were brought to the table,
followed by dishes and various sweets and sherbets.

According to the information we obtained during the ethnographic visit, the host endures all
difficulties in order to provide the guest with good rest, food and drink, as they say, to be treated like
a "master”, and is even ready to spend his wealth and borrow money from others, open his mouth to
relatives and neighbors would be. In this regard, the memory of Hasan agha Giyasbeyli, who was
originally from the village of Kamarli in Gazakh district and had close friendships with our immortal
poet S.Vurgun, is interesting: "Three or four brothers and sisters were orphaned. Although our name
was Bey, we were poor. A few months after my father's death, one day we saw five to ten horsemen
coming down the dirt road from the hill on the other side of the river that runs through the middle of
the village. My mother put her hand over her eyes and looked for a long time, and suddenly spoke in
a panic:

- Oh boy, these riders are coming to us, they are the man's friends. There is nothing in our house,
we are ashamed.

My mother was a careful wife. He quickly sent one of us to the neighbor to borrow a bowl or
two of flour. He sent one of us to buy an animal. We were in debt until the end. In summary, until the
horsemen crossed the valley and reached our house, the neighbors joined hands, the hearth was left,
the iron was hung, the dough was kneaded, and the animal was slaughtered. The samovar steamed
when riders fell off their saddles in the yard. My mother said "welcome" and invited her inside. Not
even five minutes passed, the numerous men of the village arrived, they drank tea, the table was
opened, kebabs were made, and hot fatir was brought out. There was food and drink in our house for
a week. We did not know who called the lover. Who sent the men fighting in the yard, who sent the
sacks full of flour, carts full of firewood, who emptied them into the yard. We didn't know who are
the ones who give us hands and feet, make firewood, slaughter animals and cook kebabs, knead dough
and roll it into logs, hang sackcloth and spread fatir, carry water from the spring and boil samovar?
After the guests left, we sat and caught our breath as if we had just finished the wedding and saw that
we had three or four months of food in our house. From that day, God gave us our sustenance. Our
table was always full of guests (Shikhli, 1992:56-57). The events unfolding in this story, which is
very rich in ethnographic materials, are characteristic of Ganja and the entire population of
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Azerbaijan. Here we witness how our people welcome and appreciate guests, their humane character,
openness, and neighborly attitude.

"Gabusnama" contains interesting information about how to receive a guest: "When a guest
comes to your home ... be kind to him. Give everyone the care they deserve, as Abu Shukur says:

Qonag ya dost olsun va yaxud diisman,

Gorak layiginca hormot edasan.

If there is fruit, bring fruit and eat it before the meal, take a little break, then the food is ready
on the table, but do not sit down yourself, let the guests say "sit" once or twice, if the guest is not too
big and it is suitable for you to sit, only after that they accept your offer and eat and sit lower than
everyone..., don't say "so-and-so" every hour, you don't eat at all, eat well, don't be ashamed, forgive
me, | couldn't prepare something for you... Such words make people feel ashamed and cannot eat
bread, and they leave your table half-hungry and half-full” (Gabusnama, 1989:69-70).

According to the old residents of Ganja, it was believed that the table opened in the name of the
guest would bring sustenance and blessings to the family. The idea that guest houses could not be
without joy created enthusiasm in the population. The following lines taken from S. Vurgun's poem
"Aygun" are an example of what is said and thought:

Bu axsam Aygiiniin evinds gulon

Bu sonlik, bu busat, bu calal nadir?

Urokdan-irays axib siiziilon

Soyloyin, seirdir, yoxsa nogmadir?

Basgdan ayagadok geyib qirmizi,

Maclisa giin kimi solalor yayir.

Golon gonaglara bu ellar qiz1

Ustii zoforanli plov paylayrr.

Conclusion

As everywhere in Azerbaijan, the living room was separate in Ganja. This room, with carpets
hanging from its walls, was given to the guest, and neatly packed woolen blankets were opened to
the guest. S.Benet, who witnessed such positive features, writes that “one of the most respectable
issues in the Caucasus is having a separate guest house... If the family does not have a separate guest
house, one of the rooms is definitely reserved for guests. Here the guest rests” (Benet, 1989:98).

It is no coincidence that A.Duma did not hesitate to say a good word about our people with
such a large heart: "If you knock on any door in Azerbaijan, as well as in the entire Caucasus, and
say that | am a foreigner, | have no place to stay, the owner of the house will give you the biggest
room at that hour. will give He and his family will live in a small room. Moreover, if you stay in his
house, let's say, for a week, two weeks, a month, he will take care of you and will not let you suffer
from blindness"” (Duma, 1985:17). In this regard, the opinion of French sociologist and geographer
of the 19th century E. Reklu is also interesting. Referring to the book of S. Bunyadova, we consider
it appropriate to mention the conclusion reached by the same author based on his observations:
"Azerbaijani living in Transcaucasia (South Caucasus - B.A.) have qualities that are not unique to
any people of the Caucasus. Such rare sincerity and integrity away from greed, extreme kindness and
hospitality can be found only among them. Azerbaijanis are considered the spreaders of culture in the
Caucasus" (Bunyadova, 2005:8).

Let's also say that the beauty of the city, the houses built in the national architectural style, and
the baths attracted the interest of the guests. Literature materials also show this: "The city's handsome
two-three-story houses built of baked bricks, well-kept comfortable hotels, and baths with all kinds
of facilities for relaxation would attract the attention of visitors to the city" (Shushinski, 1986:69).

The hospitality of the Turkic peoples, as well as the carriers of that culture - Azerbaijani Turks
with rich spirituality, as well as the young people from the branches of that body, shows what moral
standard they have. This cannot be considered a coincidence. Such greatness is in the soul and blood
of the Turkish people, due to their attachment to the historical roots of their traditions, which their
great-grandfathers passed down from generation to generation, from memory to memory. The
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information we received from the "The Book of Dede Gorgud" saga about hospitality also says this:
Bayindir Khan, the Khan of the Khans, would visit the Oguz Beys once a year, "he would slaughter
a stallion from a horse, a bull from a camel, and a ram from a sheep and entertain them." (The Book
of Dede Gorgud 1988:132). Of course, there are enough questions in the current direction in our
classical literature.

According to the given information and ethnographic literature survey (Allahmanli, 2011:157),
if a person walking along the road knocked on a door and asked for water, it would be thought that
he was hungry. The owner of the house would definitely bring that person home as a guest and feed
and drink.

As in other regions of Azerbaijan, among the people of Ganja, the heart of the guest who came
to the house was not touched, he was treated as a holy and dear person. If the guest reached for any
object and said that he liked it, that object would be given to him. No one would be embarrassed to
offend a guest visiting the house. Such situations were alien to Azerbaijani Turkish families.
S.Vurgun also mentioned this respectable custom, the tradition that has been lived since ancient times
in his poem "I remembered™:

San bizim ellorin ruhuna bir bax!

Bizdan incimomis bir aziz qonaq (Vurgun, 2005:220).

According to the old people, when a guest expressed his desire to leave, they would ask him to
stay for a few days. If the guest agreed and said that he had to go, then food and drink would be put
on his way, and he would be sent away with certain gifts and lots. Relatives and neighbors would also
participate in the "farewell ceremony".

By the way, let's note that among young people there are a number of proverbs and sayings
related to guests. Although some of them have all-Azerbaijani characteristics, some of them belong
only to the local population. In this regard, the following examples are of interest:

Qonagq evin yox, elin qonagidir.

Qonag umdugu yerdan Kkdisar.

Qonagn ruzisi 6ziindan avval galor.

Qonag girmayan evs vay girar.

Qonagdan qayidacagi giiniin tarixini sorusmazlar.
Qonaq diismon do olsa, galdiyi evds ona toxunmazlar.
Qonaga ¢orak yeyirsonmi demozlor.

Atli golon qonaga atsiz yola salmazlar.

Qonagn s6ziin yera salmazlar.

Bir ev qarsilayan qonagi bir el yola salar vo S.

The result

As in all regions of Azerbaijan, hospitality customs have a special place in the public life,
household and culture of Ganja city population. This tradition, passed down from generation to
generation, is kept alive and constitutes one of the cores of people's national and moral values.
Hospitality, which instills humanity, kindness, humanism, openness, generosity, mutual trust, respect
and love for each other, has practical significance in the education and upbringing of the young
generation, in their attachment to the roots, and in their warm relations with the elders.
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b. AmaHoBa
9szepoatisican ¥FA Tapux scane smuonoeus uncmumymol, baxy, Ozepbaiisxican

I'STH/DKA KAJIACBI XAJTKBIHBIH KOHAKJKAMJIBIK TOCTYPJIEPI TYPAJBI

Anparna. Makana O3epOai’kaHHBIH €H KOHE opi ipl MOACHH OPTaJbIKTapBIHBIH Oipi OOJIBIT
TaObUTATHIH [ STHKA Kajackl XaJIKbIHBIH KOHAK)KAWIIBIK JOCTYpJIepiHe apHaNFaH. [ sTHIKa — olIeMIiK
TTOA3USIHBIH JKapbIK )XYIb136I Huzamu ['ssHpkeBu i, conaaii-ak Maxcaru I'ssnmpkeBu, Mup3a Lladgu
Bazex, Axmen JIxaBan, J[>kaBan xaH, Jlenn Anm jkoHE XaibIK apachlHAa €pJiliri aHbI3Fa alHaJIFaH
Hcpadun MamenoB CHSKTBI OWTiIl aKbIHAAp MEH KOFaM KalpaTKepJiepiHiH OTaHbI. 3epTreye
KOHAaKThl Kapchl ay, ojlapFa maHa Oepy, KypMeTiHE MEpeKeNiK XUBIHIAP YHBIMIACTHIPY >KOHE
CBIMJIACTBIK TI€H >KOMApPTTHIKTBIH Oenrici peTiHAe MacTapkKaH JKaw JOCTYpJepi IKaH-)KaKThI
cunarranaapl. COHbIMEH KaTap, KOHAKXKAMIBIKTBHIH OJICYyMETTIK OalaHbICTap[bl HBIFAUTYHArbI,
YKBIMIBIK ~ OIpereiimikTi KalbIITACTBIPYJaFbl JKOHE MOJCHH KYHIBUIBIKTapIbl CaKTayJarbl
CUMBOJIZIBIK MaHBI3bIHA E€peKIle KOHUT OemiHeai. Makaiiaia KenTereH meTeIiK casxaTibuiap MeH
aBTOpiapaslH KaBka3 XalbIKTapbIHBIH, COHBIH IIIiHAC o3epOaiiKaHIapablH AallbIKTBIFBI MEH
KOHAK)KaiJIBIFbI KAkl KeHIHEH jKa3FaH/IbIFbI aTan oTuieal. OnapblH KEPriuTiKTi canT-AocTypaepai
©3 XaJIBIKTAPBIHBIH 9/I€T-FYPBINTApPbIMEH CAJIBICTRIPYBI d3epOailkaH MOJICHUETIHIH Olpereisiri MeH
OalnBIFBIH TepeHipeK TaHbITaabl. OcbLtaiiiia, ['THIKa XadKbIHBIH KOHAKXANIBIFBI MOJIEHH Mypa
peTiHIe FaHa emec, COHbIMEH Oipre omOebam amam3aTThIK KYHABUIBIKTApAbIH aifHachl peTiHIe
YCBIHBLITA/IBI.

Tyilin ce3mep: O3epOaiixkan; ['sHIXKa; XalblK; KOHAKKAWIBIK, IIETENAIK aBTopiap, Huzamu
I'stamKeBH, oNeT-FYpPHIT.
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b. AmanoBa
Hnemumym ucmopuu u smuonoeuu HAHA, Baky, Azepbaiioscan

O TPAJUIIUU I'OCTEITPUNMCTBA HACEJIEHUA I'OPOJA I''THIKA

AnHoranus. CTaThs TMOCBSIIEHA OOBYAsAM TOCTEHPUMMCTBA HacejeHusi ['STHDKM — OJHOTO u3
JIpEeBHEHITUX M HauOoJiee 3HAYUMBIX KYJIbTYPHBIX LIEHTPOB AsepOaiixana. ['sHmKa sBIseTcs
poauHOM reHuanbHOro nosta Huzamu ['stHpKEeBH, a Takke M3BECTHBIX MOATOB M OOIIECTBEHHBIX
nesitenel, Takux kak Maxcaru I'samkesu, Mup3a [lladu Bazex, Axmen [Ixasan, [>xaBan xan, Jlemu
Amn u Ucpadun Mamenos, mOJBUTH KOTOPOTO CTalli JIETEHIAPHBIMU cpenu Haponaa. B cratbe
oApOoOHO PacCMaTPHUBAIOTCS TPATUITUH BCTPEUHU TOCTEH, TIPEOCTABICHIS UM IIPUIOTA, OpPraHU3alluu
MPpa3IHUYHBIX MEPOTIPUATHM B UX YECTh U HAKPHIBAHUS OOTATHIX U IIEIPHIX CTOJIOB KaK MPOSBICHUS
YBaXXEHUS, T00pOKeNaTenbHOCTH W JoBepusi. Oco0oe BHUMAHUE YIEISETCS CUMBOJIUYECKOMY
3HAQYEHHUIO TOCTENPHUUMCTBA B (POPMUPOBAHUU COLUAIBHBIX CBS3EH, YKPEIUICHUH KOJIJIEKTUBHOU
WUJIEHTUYHOCTH U COXPAaHEHUU KYJbTYPHBIX IIEHHOCTEH BHYTPHU TSHKUHCKOTO OOIIIECTBa.
OTMeuaeTcsi TakXKe BaXKHOCTh WCTOPUYECKUX CBHJCTENBCTB, TJI€ MHOTHE WHOCTPAHHbBIC
MyTEIIECTBEHHUKH W aBTOPHI OIMMCHIBAIM OTKPBITOCTh U HCKPEHHEE TOCTENPUUMCTBO HApOJOB
KaBkaza, Bkmouas azepOaiimxaniieB. VX comocTaBieHHs MECTHBIX OOBIYa€B C TPATUIUSIMH
COOCTBEHHBIX HApPOJOB IO3BOJIAIOT TIIYO)KE TMOHATH YHHKAIBHOCTH, OOTaTCTBO M CaMOOBITHOCTH
azepOailPKaHCKON KylIbTyphl. TakuM 00pa3oM, TOCTEIPUUMCTBO KUTeNeH ['STHIKUA TpecTaeT He
TOJBKO 4YaCThIO KYJbTYPHOTO HACleIus, HO WU OTPHKEHUEM YHHBEPCAIBHBIX HYEIOBEUYECCKUX
LIEHHOCTEM.

KuaroueBble ciaoBa: AsepOaitmkan; ['sHIKa; Hapoa; TOCTENPUHUMCTBO; 3apyOeXHbBIE aBTOPBI;
Hwuzamu ['ssHmkeBu; oObI4an v TpaIuIuy.

ABTOp TypaJibl MAJIiMeT

baxap Amanosa — O3epbaiikan ¥YFA Tapux skoHe 3THOJOTHS MHCTUTYTHIHBIH « Tapuxu 3THOJIOTHS
OemiMiHIH aFa FRUTBIMH KbI3MeTKepi (baky, O3ep0Oaiikan).

Cgenenusi 00 aBTope

baxap Amanosa — crapmimii Hay4HbI cOTpyIHUK oTaena «Mcropudeckast aTHosorus» MHCTUTYTA
ucropun u 3tHOosIoruu HAHA (baky, AzepOaiimkan).
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