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Abstract. This article explores the history of Christianity’s formation and development
in Kazakhstan, with a particular focus on the establishment, growth, and current status of Catholic
churches in Almaty. The main objective of the study is to provide a comprehensive analysis of
the origins of Catholic churches in Kazakhstan, their development patterns, and their present
condition. The research employs a theoretical-methodological approach combined with a
descriptive analysis of religious history. These methods enable an in-depth examination of the
collected data and a thorough investigation of the formation process of Catholic churches in
Kazakhstan.

Historical sources suggest that Christianity first spread in Kazakhstan through Nestorian
missionaries, who engaged in religious outreach among the local population. The introduction
and expansion of Christianity in Kazakhstan occurred inthree key stages. This article discusses the
arrival of the first Christians — Nestorians — and their missionary activities. It also examines the
Russian Empire’s political efforts to convert the Kazakhs to Christianity, highlighting the limited
success of these initiatives.

Following Kazakhstan’s independence, newly adopted laws facilitated the expansion of
missionary activities and the rise of Protestant movements. The study illustrates how the transition
of Kazakh society from atheistic ideology and a lack of religious education created opportunities
for missionaries to establish various churches and religious communities. According to legal
provisions, religious freedom was ensured, allowing different religious organizations to operate.
Almaty, as Kazakhstan’s largest metropolis, became the main center for Protestant churches. This
study provides valuable insights into Kazakhstan’s religious landscape, the history of Catholic
churches, and their role in society.

Keywords: Christianity Catholic Church; Roman Catholic Church; missionaries; church;
religion; Russian Empire; religious associations; faith.

Introduction

Christianity has existed in Kazakhstan for many years. The first Christians to arrive in
Kazakhstan were known as the Nasrani Christians. They spread their beliefs among the local
population through missionary activities. Historical sources indicate that some Kazakh tribes
accepted Christianity. However, after the arrival of Islam in Kazakh lands, Christianity began to
decline. The spread of Christianity in the Kazakh steppe can be divided into three main periods.

The first arrival of Catholic missionaries in Kazakhstan dates back to the early 13th
century. During this period, Frankish monks attempted to establish close relations with the
Mongol Empire.

The second period of the spread of Christianity in Kazakh lands began with the
colonization of the Kazakhs by the Russians. The Russians sent the best missionaries of the
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Orthodox Church to convert the Kazakhs to Christianity. These missionaries first studied the
local lifestyle and opened schools. In these schools, they not only taught basic literacy skills but
also made great efforts to convert the young people to Orthodox Christianity. In the mid-19th
century, Orthodox missionaries were actively working in Kazakh territories. Despite the Russian
Empire investing heavily in this project, they were ultimately unable to Christianize the Kazakhs.

The third period of Christianity in Kazakhstan began after independence. Following
Kazakhstan’s declaration of independence, the country positioned itself as a democratic and
secular state. In 1992, the Law on Religion and Religious Associations was enacted. According
to this law, Kazakhstan is a secular state. The same law granted citizens the right to follow any
religion and engage in missionary activities. After the adoption of this law, the number of
missionaries in Kazakhstan increased. Their goal was to convert Kazakhs to their beliefs. Since
Kazakh society was emerging from an atheistic ideology, its religious knowledge was limited,
and missionaries took advantage of this gap. Among the various Christian denominations,
Protestant movements were particularly effective in their missionary efforts. Within a short time,
they managed to establish churches in every region of Kazakhstan.

Methodology and materials

Several scientific methods were employed to study the establishment and development
history of the Catholic Church in Kazakhstan. The theoretical-methodological analysis method
was applied. Using this approach, a review of scientific works, books, and articles related to the
topic was conducted. These materials contributed to a comprehensive understanding of the
historical development and current state of Catholic churches. The theoretical-methodological
foundations of religious studies and sociology were utilized to determine the main direction of
the research.

In working with sources, official documents, laws, and government data regulating the
activities of religious organizations in Kazakhstan were analyzed. In particular, the 1992 Law on
Religion and Religious Associations was used as a key research object. Additionally, internal
documents, reports, and other written materials from the churches were collected.

Observation and photo documentation methods were also employed during the study. The
services of Catholic churches were examined through direct observation. The architectural
features of worship buildings were studied. The results of these observations were documented
using photo documentation and included as supplementary material in the research.

To maintain an objective perspective, the descriptive method of religious history was
applied. This method allows for an impartial understanding of the role of religion in society by
analyzing historical processes.

The data collected through these methods were analyzed, providing an in-depth
examination of the formation process of Catholic churches in Kazakhstan. The literature and
sources used in this study offer a detailed and comprehensive exploration of the history of
Christianity and the development of missionary activities in Kazakhstan. In particular, A.
Anuarbekov’s work, Kazakistan'da Misyonerlik Faaliyetleri, written in Turkish, examines the
early stages of Christian missionary activities in Kazakhstan and the methods used to influence
Kazakh society. The author focuses on the techniques missionaries employed to spread their
religious teachings and their cultural impact. Anuarbekov emphasizes that the spread of
Christianity in Kazakhstan was closely linked to the colonial policies of the Russian Empire,
noting that the influence of Catholic and Orthodox missionaries varied across different historical
periods.

G. Prikhodko, in his research The History of Christianity in Kazakhstan and Central Asia
in the Middle Ages, examines the state of Christianity in Kazakhstan and Central Asia during the
medieval period. The author analyzes the early spread of Christianity and key historical events
within this context, including the influence of the Mongol Empire and its support for Christian
missionaries. Prikhodko’s study demonstrates that Christianity in the Middle Ages held not only
religious but also political significance.
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The book Fundamentals of Religious Studies by G. Esim, A. Artemiev, S. Qanaev, and
G. Bilalova provides a comprehensive overview of the history of religions and the foundations
of religious studies in Kazakhstan. It outlines general concepts of religious history and explores
the interconnections between religions and cultures. The authors highlight the social, cultural,
and political factors that influenced the spread of Christianity and analyze various religious
movements in Kazakhstan and their impact on society.

In Y. Trofimov’s research Christianity in Kazakhstan, a detailed analysis of the history
and current state of Christianity in the country is presented. Trofimov’s study offers insights into
the structure of modern Christianity and the number of its followers. The author also discusses
the expansion of missionary activities after Kazakhstan’s independence and specifically
examines the spread of new religious movements in the country.

The study by Yu. F. Trofimov, A. V. Nikiforov, and O. V. Sinyakov, titled Religious
Organizations of the North Kazakhstan Region: History and Modernity, explores both the
historical and contemporary situation of religious communities in North Kazakhstan. This
research focuses particularly on the social role of religious organizations, their activities, and
their influence on the local population. The study provides valuable information on the impact of
Orthodox churches and Protestant movements, as well as their role in shaping the beliefs and
social life of the people.

The findings from these studies contribute to a comprehensive understanding of the history
of Christianity and missionary activities in Kazakhstan. They highlight the unique characteristics
of each period and offer a broad perspective on the influence of Christianity on Kazakh society
and its development across different historical stages.

The Catholic Church in Kazakhstan

The Catholic Church in Kazakhstan is part of the worldwide Catholic Church. Today,
Catholics make up approximately 1% of the population (Grigori, 2000). Catholic missionaries
first became known in the territory of Kazakhstan in the early 13th century. Between 1245 and
1247, Franciscan monks—Pope Innocent IV’s envoy, Giovanni del Plano Carpini, and his
companion, Benedict—traveled to the Mongol Empire. Between 1253 and 1255, the primary
purpose of the Franciscan Guillaume de Rubrouck’s visit to Mdongke Khan was to establish
diplomatic relations between King Louis IX of France and the Mongol Khans. This effort
contributed to the expansion of European knowledge about Central Asia and marked the
beginning of missionary activities in the region.

The Franciscans played a significant role in advancing missionary efforts. In 1278, Pope
Nicholas I11 entrusted the Franciscan Order with missionary tasks in the present-day territory of
Kazakhstan and Central Asia. The Franciscans lived in the lands of the Golden Horde, covering
most of modern Kazakhstan except for the Zhetysu region (Grigori, 2000: 33). In 1289, the
Franciscan Giovanni da Montecorvino, sent to Asia by Pope Nicholas IV, became one of the most
influential Catholic missionaries. He contributed to the translation of the New Testament and the
Psalms into Mongolian and worked toward establishing a Catholic Archbishopric in Khanbaliq
(modern-day Beijing). Between the late 13th and 16th centuries, the Franciscans compiled the
Codex Cumanicus, a Latin-Persian-Turkic dictionary (Grigori, 2000: 34).

The Catholic Diocese in the City of Almalik!

At the beginning of the 14th century, a Catholic diocese was established within the
framework of the Archbishopric of Khanbaliq in the city of Almalik, the capital of the Chagatai
Ulus. The first bishop of this diocese was Carlino de Grassis. In the first half of the 14th century,
a Franciscan monastery was built in Almalik. Pope John XXII (b. 1249 — d. December 4, 1334)
sent a letter titled Laetanter de vobis to Karasmon and Johan, aides to the Grand Prince Hansiyin
who had converted to Christianity. In this letter, the Pope entrusted them with ensuring the safety
of Franciscan Richard Burgundy and declared that "a beautiful church was built for God,"
appointing him as the Bishop of Almalik. The diocese flourished during the reign of Prince
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Hansiyin. However, later, Christians in Almalik! began to face persecution. In 1340, Bishop
Richard Burgundy and six Franciscan monks, including three preachers, were executed
(Kazakhstan, 1996: 4). In the following years, there were no further traces of Catholic Christianity
in the region.

The Catholic Church During the Russian Empire

In 1662, the Congregation for the Propagation of the Faith (Mission Directorate) was
established in the Vatican. With the idea that local Christian clergy should be trained in each
country to carry out missionary work more effectively, Foreign Mission Seminaries were founded
across Europe. Clergymen, whose expenses were directly covered by the Papal Propaganda
Department, organized a missionary initiative for the Far East (Misyonerler ve Fener, 2002: 124).

In the mid-19th and early 20th centuries, Catholic missionary activities in Kazakhstan
were revived with the migration of Polish, Russian, and German Catholics from Western Russia
(Esim, Artemyev, 2003: 127). During this period, the Catholic Church in Kazakhstan continued
to develop under the Russian Empire. Military officers, exiles, immigrants, prisoners of war, and
refugees brought to Kazakhstan were adherents of the Christian faith. These groups included
Poles, Lithuanians, Czechs, Germans, French, Latvians, Hungarians, Austrians, and others.

At that time, the congregations of Catholic churches in Kazakhstan were under the
jurisdiction of the Mogilev Archdiocese. The clergy, primarily in Northern Kazakhstan, initially
relied on the services of priests from the Omsk parish. For a long time, they did not have their
own churches or dedicated places of worship. In the 19th and 20th centuries, as more Germans
migrated to Kazakhstan, Catholic settlements began to emerge. The Catholic churches of
Northwestern Kazakhstan were included in the Diocese of Tiraspol, established in 1848, with its
center in Saratov.

At the beginning of the XXth century, Catholic places of worship began to be built in
Kazakhstan. One surviving example is the Catholic Church of the Sacred Heart of Jesus in
Petropavl. Tsar Nicholas II’s decree on Religious Tolerance, issued on April 17, 1905, marked a
significant turning point in Catholic community activities. As a result, the Catholic Church was
granted equal status with the Orthodox Church in certain matters and no longer needed approval
from the Orthodox Church hierarchy for its organizational activities.

During World War 1, Catholic military prisoners and Russian peasants were sent to
Kazakhstan. As a result, the number of Catholic parishes in the country increased. By 1917, the
number of Catholic clergies of German, Polish, and Lithuanian origin in Petropavl’s parishes was
approximately 5,000. Inthe Kostanay parish, there were about 6,000 Catholics across eight places
of worship. In the German colony of Mariyenburg (Peremenovka) in Eastern Kazakhstan, there
were around 4,000 Catholics. These and other church communities were included in the Omsk
Mogilev Archbishopric. Similarly, small Catholic churches in Southern Kazakhstan were
included in the Tashkent Archbishopric. These included the St. Michael the Archangel Wooden
Church in Verny (present-day Almaty), St. Mary’s Cathedral in Zharkent (Zhetysu region), and
the Raphael the Archangel Church in Kapal (Zhetysu region).

The Catholic Church During the Soviet Era

After the Bolshevik Revolution, all Catholic parishes in Kazakhstan were closed, and
believers faced repression. The return of Poles to Poland and Ukraine led to the closure of many
parishes. In the USSR, efforts to completely eliminate Catholic administrative structures began.
Additionally, both the Latin and Byzantine Catholic hierarchies were systematically dismantled.
The remaining priests were sent to camps or exiled.

Due to forced deportations during the Soviet period, the number of Catholics in

1" Almalik is one of the ancient medieval cities. Today, the remnants of the settlement are located approximately 300
kilometers from the city of Almaty
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Kazakhstan increased again. Most of the deportees were Germans. Among the approximately
one hundred thousand deported individuals — including Poles, Lithuanians, Ukrainians,
Belarusians, and others — there were also clergy members. During that time, like all other
religious groups, Catholics were forced to conduct religious services and rituals in secrecy, often
at night. Most priests were taken by the National Committee for interrogation and never returned.

After the Soviet regime came to power, almost all places of worship were closed, and both
clergy and active believers were subjected to repression. Another reason given for the closure
of churches was the return of Poles to Poland and Ukraine (Trofimov, 2006: 78). In a letter written
by Father Senvaitis to the Archbishop on May 27, 1922, this issue was described as follows: "So
far, three train cars full of people from my congregation have been sent from Petropavl to their
homeland.

Only two or three people attend the Sunday Mass, and they too will leave on the next train.
The few who remain here are barely practicing Catholics. A young priest is needed to take my
place” (Kilise Tarihi Sayfalari, 2001: 21). The same situation occurred in the city of Verny
(present-day Almaty), where places of worship were left empty and eventually sold. As a result of
Stalin’s repression (1937-1938), a large number of Catholics — mostly Germans, Ukrainians,
and Poles — were exiled to Kazakhstan, and many lost their lives in the camps. Some preachers
who served their sentences inthe camps remained in Kazakhstan to minister to the local Catholic
community (Anuarbekov, 2008: 28). During the Soviet era, the city of Karaganda became a
spiritual center for Catholics in Kazakhstan and Central Asia. Until 1977, Catholics were only
able to worship in secret. However, in 1977, permission was granted for the establishment of
a Catholic church in Karaganda. After obtaining official approval from the Soviet authorities,
a church dedicated to Saint Joseph was built in 1978 under the leadership of Father Albinas
Dumblyauskas and Catholic Bishop Alexander Hiroy. In Karaganda, Father Albinas
Dumblyauskas established an underground novitiate (training program) for men. Even during the
Soviet period, his students began studying at Catholic seminaries in Riga. Alongside Albinas
Dumblyauskas, several nuns arrived in Karaganda. He also invited nuns from the "Eucharistic
Brotherhood of Jesus Christ"” to Karaganda and encouraged local vocations. In total, 26 nuns from
the Eucharistic Brotherhood arrived in Karaganda (Trofimov, Sinyakov, 2016:
105). By the end of the Soviet era, native priests and nuns from Kazakhstan began taking over
the responsibilities of serving the Catholic community in the country.

The Catholic Church in the Republic of Kazakhstan

After Kazakhstan gained independence in 1991, people of various nationalities who had
lived on Kazakh soil began returning to their home countries. As a result, the Catholic Church
faced difficulties due to the departure of Germans, who made up a significant portion of the
Catholic community — approximately 70% overall and even 100% in some parishes. According
to statistical data from 1982, 99.5% of the Catholic community in Almaty and 91% of Catholics
across Kazakhstan were of German origin (Trofimov, 2006: 44). In recent years, the Vatican has
focused its attention on Kazakhstan. The first indication of this was Pope John Paul Il's invitation
in 1989 to Father Albinas Dumblyauskas, the priest of St. Joseph's Church in Karaganda. Later,
in 1991, the Vatican established the Apostolic Administration of Kazakhstan and Central Asia in
Karaganda (Esim, Artemyev, Kanayev, Berikan, 2003: 137).

To ensure the proper functioning of the Catholic Church in Kazakhstan in the early 1990s,
on April 13, 1991, Pope John Paul Il officially designated Karaganda as the Central Apostolic
Administration and appointed Jan Paul Lenga as its head. The spiritual influence of the Apostolic
Administrator in Karaganda extended beyond Kazakhstan to the scattered Catholic communities
in Uzbekistan, Kyrgyzstan, and Turkmenistan. The Apostolic Administration, headquartered in
Karaganda, was the first Catholic organization in Kazakhstan and Central Asia. It was later
reorganized into a modern metropolitan structure, under which two dioceses and one Apostolic
Administration were established. Since August 1995, the Catholic newspaper "Credo" has been
published. On September 29, 1997, the Catholic communities of Uzbekistan, Tajikistan, and
Turkmenistan, and on December 22, 1997, the Catholic community of Kyrgyzstan, received the
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status of "Sui iuris" (independent jurisdiction).

On October 7, 1997, the Catholic seminary Redemptoris Mater was officially established
in Karaganda. However, on July 16, 1998, it was completely reorganized and renamed Mary —
Mother of the Church. On April 7, 1998, the Barefoot Carmelites Monastery, dedicated to the
Holy Trinity and the Immaculate Conception of Mary, was opened in Karaganda.

The statute of the Apostolic Administration was officially registered in 1996. In 1997, all
churches in Central Asia were separated from the Apostolic Administration of Kazakhstan and
granted the status of Sui iuris (autonomous jurisdiction). In 1999, the Apostolic Administration
of Kazakhstan was divided into the Diocese of Karaganda and three new Apostolic
Administrations in Astana, Atyrau, and Almaty.

On October 3, 1994, a diplomatic agreement was signed between the Vatican and
Kazakhstan, and Vatican Ambassador Archbishop Marian Oles visited Almaty. In 1998, an
agreement was signed regarding the relationship between the Republic of Kazakhstan and the
Holy See, which came into force on July 30, 1999. After that, relations between the two countries
further strengthened (Anuarbekov, 2008: 41).

In 1997, the Kazakhstan branch of the International Caritas Catholic Charity Foundation
was established. In addition to providing financial assistance to those in need, the branch also
offers free computer courses. In 2000, an Alcoholics Anonymous organization was opened in
Karaganda to help people overcome alcohol addiction. A center for treating drug addicts was also
established in the Almaty region. Since September 1, 1996, there has been a Christian primary
school named St. Lawrence in the village of Korneyevka, Northern Kazakhstan. Later, this
primary school was transformed into a Christian high school. In Karaganda, the newspaper
"Kredo" is published monthly with a circulation of 5,000 copies.

Ukrainian Catholics, who often attend Roman Catholic churches, include figures such as
Oleksiy Zaritskyi (1912-1963) and Nykyta Budka (1877-1949), both canonized by Pope John
Paul 11 (Anuarbekov, 2008: 38). Before the first Catholic church was opened in Karaganda in
1997, these believers attended Roman Catholic churches. By 2001, with the opening of a similar
church in Pavlodar, there were three officially registered churches in Astana, Pavlodar, and
Karaganda. Additionally, several small groups were formed in villages associated with these
cities, along with another monastery in Karaganda (Trofimov, 2006: 89-90).

On July 7, 1999, the papal bull Ad aptius consulendum reorganized the Apostolic
Administration of Kazakhstan, transforming the churches in Karaganda and East Kazakhstan into
the Diocese of Karaganda. At the same time, three new Apostolic Administrations were
established in Astana, Almaty, and Atyrau.

In 2000, the "Faith and Reason" (Bepa u Pa3ym) center was opened in Shchuchinsk under
the Astana Ordinariate. This center serves as a place for prayer ceremonies, spiritual rituals,
conferences, and other events. It includes guest rooms, a chapel, and a dining hall, with similar
centers planned for other Apostolic Administrations and the Diocese of Karaganda. In 1997, the
Mary — Mother of the Church (Mapusi-Marts Llepksu) Higher Spiritual Seminary was established
in Karaganda, and by June 2002, it had 20 students enrolled (Anuarbekov, 2008: 38).

One of the most significant events for Catholics in Kazakhstan was the visit of Pope John
Paul Il from September 22-25, 2001. His visit also served as a gathering for clergy from
Kazakhstan and Central Asia. In total, three cardinals, eighteen bishops from Rome, Lviv,
Lithuania, Poland, Belarus, Siberia, and Central Asia’s Sui iuris mission, four apostolic
administrators, 172 priests, six deacons, 27 seminarians, 12 monks, and 99 nuns participated in
the Council held in Astana. The Pope's visit was celebrated as a major event for Catholics in
Kazakhstan.

A Catholic Apostolic Nunciature operates in Karaganda. On October 8, 2002, Holy See
Preacher Vasily Govera was appointed as the Apostolic Nuncio for Catholics in Kazakhstan and
Central Asia and as the Pope’s representative to the Catholic parishes. There are currently five
Catholic parishes in Kazakhstan: Karaganda, Astana, Pavlodar, Shiderty, and Satpayev. Today,
the main center of the Catholic Church in Kazakhstan is located in Astana. It consists of the

36



LLBKSPIM YHUBEPCUTETIHIH XABAPLLbICbI/ BULLETIN OF SHAKARIM UNIVERSITY/ BECTHUK YHUBEPCUTETA LULAKAPUMA

Archdiocese of the Blessed Virgin Mary and two auxiliary dioceses in Karaganda and Almaty,
along with the diocesan administration in Atyrau. The Archdiocese is headed by Archbishop
Tomasz Peta. Additionally, under the leadership of Archbishop Vasily Govera, the Apostolic
Nunciature continues to serve Catholics throughout Kazakhstan and Central Asia.

In 2003, there were 90 Catholic communities and 160 separate groups in Kazakhstan.
Three bishops from Poland, Italy, Germany, the United States, Korea, and Switzerland, along
with more than 60 priests, were serving in the country (Anuarbekov, 2008: 39).

DIOCESAN CENTER NUMBER NUMBER NUMBER
REGIONS OF OF OF
CATHOLICS PRIESTS PARISHES
Archdiocese Astana 90 000 34 21
of the
Blessed
Virgin Mary
Diocese of Karaganda 40 000 14 17
Karaganda
Holy Trinity Almaty 50 000 17 7
Pope
Apostolic Atyrau 2 600 7 5
Administration
of Atyrau

Figure 1. Diocesan Regions in Kazakhstan? 2

Most of the clergy in Kazakhstan do not hold citizenship of the Republic of Kazakhstan.
Their primary reason for coming to the country is the shortage of priests in both old and newly
established churches. Currently, one in four Catholic churches in Kazakhstan does not have a local
priest. In May 2003, Catholics established their administrative centers.

Church services are conducted in Russian, Ukrainian, German, English, and Polish, with
people of various nationalities attending. In the past, most churchgoers were Germans and Poles.
However, today, in addition to them, Ukrainians, Russians, and Kazakhs also visit the churches.
The only ecclesiastical court for all Catholics in Kazakhstan has been established in Almaty.
Operating separately from the Episcopal Administration, this court handles church-related cases,
including matters of marriage and divorce.

The Catholic clergy actively continues its missionary activities with missionaries from
Poland, the Czech Republic, Slovakia, the United States, Italy, and South Korea. In churches,
Catholic religious principles are taught through special groups for children, youth, and adults,
with preparations made for anointing, baptism, and marriage. Special attention is given to the
education of children and youth. Many congregations emphasize the importance of children’s
homes and kindergartens. Additionally, trips and vacation programs are organized during the
summer holidays, while various festivals and pilgrimage programs are held for young people.

In 2000, the first Catholic gathering in Kazakhstan was held in Karaganda to mark the
two-thousand-year anniversary of the Catholic Church. During this three-day event, a
congregation of 3,500 people prayed together and participated in various cultural programs.
Clergy from both Kazakhstan and abroad, including priests and religious leaders, also took part
in the gathering (Anuarbekov, 2008: 40).

In August 2000, one hundred young Catholic priests from Kazakhstan traveled to Rome
to meet with the Pope on the occasion of International Youth Day. At the closing ceremony of this
major event, over two million people gathered at Tor Vergata University Field on Sunday, August

2 http://catholic-hierarchy.org/country/sckz1.html
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20, to see the Pope. On that day, Pope John Paul Il addressed the visitors.

According to 2003 statistics, there were no Catholic churches in three provincial centers
— Kyzylorda, Oral, and Aktau — though new church constructions were underway. During the
official visit of Vatican Secretary of State Cardinal Sodano in May 2003, the first stone of the
Karaganda Cathedral was laid (Trofimov, Nikiforov, 20106: 38).

The Roman Catholic Church in Kazakhstan is actively involved in charitable and aid
activities. In addition to delivering sermons and teachings, it provides charitable support to those
in need, including the sick, orphans, the disabled, and the elderly. Some churches operate soup
kitchens and free pharmacies for the poor. In Almaty, a hospital provides treatment using methods
practiced by South Korean specialist doctors. This hospital is officially registered as the only one
in the country that operates with church support. In Talgar, a disabled people's association is
supported by the church, while in Kapchagay, orphanages have been established.

Conclusion

The study has established that the spread and development of Christianity in Kazakhstan
have undergone several historical stages. In the first stage, Christianity was introduced by the
Nasrani Christians. The second stage was marked by the active efforts of Orthodox missionaries,
carried out within the framework of the Russian Empire's colonial policy. The third stage began
after Kazakhstan gained independence, characterized by the expansion of Protestant communities
under the principles of religious freedom and democracy.

This study thoroughly examined the formation, current state, and development trends of
Protestant churches in Almaty. Within Kazakhstan’s religious policy framework, Christian
adherents were granted the freedom to conduct their activities. As a result, the number of churches
increased, and the structure of religious communities strengthened. The research methods
included a review of scientific literature and historical analysis. Consequently, the study
identified the activities of Catholic churches, their interaction with society, and the external
factors supporting them. In Kazakhstan, Christian representatives primarily carry out their
religious activities through social and cultural events, which help strengthen their connection with
the local population and foster a positive perception.

In conclusion, the development of Catholic churches in Kazakhstan has been successfully
implemented to a certain extent. However, further progress in this process will depend on the
growth of religious awareness in society, the strengthening of interfaith dialogue, and
improvements in the legislative framework. Future research should explore these aspects in
greater depth and comprehensively analyze the role of religious communities in Kazakhstan.
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KA3ZAKCTAHIAT'BI KATOJIUK HITPKEYIHIH KAJIBIIITACY K9HE
JAMY TAPUXDBI: AIMATBI KAJIACBI MBICAJIBIHJIA

Annatna. Makanana Kazakcrangarsl XpUCTHAH JTIHIHIH KAJIBIITACY )KOHE JaMy TapUXbI,
AnMatbl KajachlHAAaFbl KaTOJIMKTIK MIIPKEYJIEpAiH KYpBUIYbI, JaMybl JKOHE Ka3ipri jKarJailbl
KapacThIpbUIFaH. 3epTTeyMiH Heri3ri makcaThl — KazakcTanmarbl KaTOJMWK IHIPKEYJIEepPiHIH
KYpbUTY TAPUXbIH, 1AMy €pEKIIETIKTEPIH XKOHE OJapAblH Ka3ipri KarJailblH KaH-KaKThl TaJaay.
3epTTeyae TEOPHUSIIBIK-JMICHAMAIIBIK Tajlay >KOHE IHAEP TApUXBIHBIH CHUIIATTaMAaJIbIK 9Jici
OacuIblIbIKKAa aibIHABL. OcChl aTanFaH ONICTEpAl KOJJaHY apKbUIbl aJIbIHFAH MOJIIMETTEp
YKUHAKTAJIBITI, 3epTTeNal )koHe KazakcTan1arel KaTOJTUK MIIPKEYIEPiHIH KAJIBINTACy YPAICIH KaH-
KaKThI TaJlayFa MYMKIHAIK Oepi.

Kazakcran aymarpiHa XpUCTHAHABIKTHIH QJIFAIIKBI TAPATybl HECTOPHUAHIBIK XPUCTHAHIAP
apKpUIBl OacTajFaHbl JKOHE OJIApPAbIH MHCCHOHEPIIK KBI3MET1 apKbUIbI KEPTUTIKTI XaJbIK
apachlH/Ia TapaJiFaHbl TAPUXHU JEPEKTEP/Ie KOPCETUIreH. XpUCTUAHABIKTHIH Ka3akcTan xepiHe
Kellyl MeH Tapallybl VI HETI3T1 K€3€H apKbUIbI Ky3ere acelpbuiibl. Makamaga Kaszakcranra
KEJITeH aJFallKpl XPUCTHAHAAPIBIH HECTOPHAHIBIK OOJFaHBI, OJAPIbIH >KEPTUTIKTI XaJIbIK
apachlHa MHCCHOHEPIIIK KYMBICTap JKYpPrisreHi OasHpamanbl. Peceil wuMmepHsCHIHBIH
Ka3aKTap/pl XpUCTHUAH JIHIHE €HTI3Y YIIIH )KacaraH HET13T1 casicaThl MEH MEH OHBIH HOTHXKECI3
asKTaJIFaHIbIFbl Typasibl Ja akhapaT YChIHbUIFaH. Ka3zakcTaH Toyenci3liK ajfaHHAH KeiliH
KaObUIIaHFaH 3aHJap MHUCCHOHEPNIK KBI3METTIH 6epicTeyl MEH MPOTECTAHTTHIK OarbITThIH
BIKIAJIBIHBIH apTybIHa ceben 0oiabl. Kazak KOFaMbIHBIH aTEUCTIK UACOJIOTUSAH IBIFBI, AIHU
OUTIMIHIH QJICI3/IT1, MUCCHOHEPJIEP IIH OCHI JKaF Ial bl IMai1ajJaHbII, TPl MIpKeyIep MEH JIIHHU
KaybIMIapJibl KYPYbIHA MYMKIHJIIK OepreHi kKepceTuiedl. 3aHFa COHMKec, eje AIHU CEeHIM
OOCTaHIBIFBl KAMTaMacChI3 €TUTII, OPTYPJIl MIHW YHBIMIAPABIH KbI3METIHE MYMKIHIIK Oepiiii.
Anmartsl Kanacsl KazakcTanaarel eH ipi Meranojuc 00JIFaH/IbIKTaH, IPOTECTAHTTHIK OaFbITTarbl
HIipKeyJIepAiH HETi3ri opTaibiFbiHa adHamabl. byn 3eprrey Kaszakcranmarbl AiHH axyasjibl
TepeHIpeK YFhIHYFa, KaTOJUK IIIPKEYiH1H TaApUXbIH TYCIHYTe K9HE OJIap/IbIH KOFaM/IaFbl OPHbIHA
Oara Oepyre KOMEKTece/Ii.

Tyiiin ce3nep: XpucTUaHABIK; KATOJHK LIipKeyi; PUM-KaTOMUK 1IipKeyi; MECCHOHEPIIED;
uripkey; AiH; narmansik Peceit; niHu OipiecTikTep; HaHBIM-CEHIM.

Cyaran M. A0apaxmMaHOB
Yuusepcumem Mapmapa, Cmambdyn, Typyus

UCTOPUA CTAHOBJIEHUSA U PA3BUTHS KATOJUYECKOMH
HEPKBU B KASAXCTAHE: HA IPUMEPE I'OPOJIA AJIMATBI

AHHoTauusl. B 370l cTatbe paccMmarpuBaeTcsi UCTOpHsS. (OPMHPOBAHUS U Pa3BUTHS
xpuctuaicTBa B Kasaxcrane, co3naHue, pa3BUTHE M COBPEMEHHOE COCTOSIHUE KaTOJIMYECKHX
nepkBell B Anmatbel. OCHOBHas L€NIb MCCIEN0BAaHUSA — IPENOCTABUTH BCECTOPOHHUM aHAIN3
UCTOPHM CO3JaHMs KaToM4yeckux LepkBedl B Kaszaxctane, ux ocoOeHHOCTEH pa3BUTHUA U
TEKYILEro COCTOSIHUSA. B ucciieoBaHnN UCTIONB3YIOTCSA TEOPETUKO-METOA0JI0TMUECKUN aHAIIN3 U
ONMCATEIbHBIA METOJl PEIUTHO3HOM HCTOpUH. [IpuMeHeHHMe STHX METOJO0B I03BOJIMIIO
MPOAHATM3UPOBAaTh COOpaHHbIE JaHHbIE M IPOBECTH TJIyOOKOE MCCIIeJOBaHUE Ipoliecca
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(dbopmMupoBaHHs KaTOTUYECKUX IepkBel B Kazaxcrane.

Hcropudeckue HMCTOYHUKM IIOKa3bIBAKOT, YTO II€PBOHAYAIBHOE PpaCIPOCTPAHECHUE
xpuctrancTBa B KaszaxcraHe HadajaoCh ¢ HECTOPMAHCKHUX XPUCTHAH U HUX MHUCCHOHEPCKOMN
JEATENBHOCTH CPEeAY MECTHOIO HaceleHHus. BBeneHue M pacnpocTpaHEHUE XPUCTHAHCTBA B
Kazaxcrane mpou30onuio B TpH OCHOBHBIX 3Tamna. B craThe paccMarpuBaeTcst MpUObITHE NEPBHIX
XpHUCTHAH, KOTOPBIE OBLIN HECTOPUAHIIBI, U UX MUCCHOHEPCKasi paboTa Cpeii MECTHBIX JKUTEIEH.
Taxxe npuBoauTcs MHPOpPMALMsS O KIIOYEBBIX MOJUTHYECKUX Meponpustusx Poccuiickoit
UMIIEpUH, HAIpaBJICHHBIX Ha OOpalleHHe Ka3aXxOB B XPUCTHAHCTBO, a TaKXE O HEyJauyHbIX
pe3ynpraTax 3Tux ycunuid. [Tocne oOperenus HezaBucumoctu KazaxcraHom, 3aKOHBI, IPUHSATHIE
B CTpaHE, CHOCOOCTBOBAJIM PACIIMPEHUI0 MUCCHOHEPCKOW IESTENbHOCTH U POCTY BIMSHUS
MIPOTECTAaHTCKUX JBMKEHUH. B craThe moka3aHo, Kak IEpexoJ]l Ka3axXxCKOro oOIiecTBa OT
aTEeMCTUYECKOM NJIC0JIOTUH U OTCYTCTBHE PETUTHO3HOTO 00pa30BaHMsI HO3BOJIMIN MUCCHOHEPAM
CO3/1aBaTh pa3JIMYHBIC IIEPKBU U PEIUTHO3HbIe 0OmMHBL. COrlacHO 3aKOHY, Oblla obecreueHa
cB00OJAa BEPOMCIOBENAHUS, U JEATEIbHOCTh Pa3JIMYHBIX PETUTMO3HBIX OpraHU3aluil ObLIa
paspemieHa. Anmartel, Kak KpymHedmmii meramonuc Kaszaxcrana, cram OCHOBHBIM IIEHTPOM
MPOTECTAHTCKUX LIEPKBEH. DTO UCCIEJOBAHUE IIOMOTaeT JIy4llle TIOHATh PEeTUTHO3HbII
nanamwagT Kazaxcrana, UCTOPHUIO KaTOJIMYECKUX LIEPKBEN U UX POJIb B 00ILIECTBE.

Kurouesbie cioBa: XpuctuanctBo; Karommueckass LepkKoBb; PuMcKo-KaToJMyecKas
LIEPKOBB; MHUCCHOHEPBI; IIEpKOB; penurusi; Poccuiickas ummnepus; peluruo3Hble 00beIMHEHNS;
Bepa.
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